CHAP. II.]  THE VEDANTA AND ITS HEGELIAN CRITICS.          25
principle known to the ancients long before De&cartes enunciated it
as cogito ergo sum. Knowing and Being are fused in one intellec-
tual comprehension, the subject and object becoming implicative.1
If the Veddntin recognises in tlie BraJima Absolute Existence
and Absolute Intelligence (Sat, Chit), the Absolute Sat to which all
existences are referable, the Absolute Knowledge which, considers
things in their eternal and infinite connection with itself and
never apart from it, the true principles of all being and all
knowledge here flow into one. And there is no empty abstraction
in such a case with. which. the BraJima of the Veddnta is charged.
Assuming that in reaching our conception of Brahma there Is
involved a process of negation and abstraction, this negation would
be only a partial one. In the very process of negation the affirma-
tion is implied as its correlate and vice versa; besides, what ls
negated is, in fact, not the reality of the world we see, but the
isolated and independent substantiality, which in our unenlightened
condition "we are apt to assign to the finite creation ; the positive
unchanging element in it, vi^. th.e Sal, is unreservedly recognised in
this process of negation as its substrate and necessary accompani-
ment. Our knowledge of the Absolute is either intuitive or
empirical.   If intuitive, it may be abstract but not empty.2   It
would in this view be founded on a certainty—an ultimate fad
from which we cannot escape. It would be a psychological fact.
If empirical, "we reach the noumenal reality through our experience
of the 'phenomenal world, and having got at it thus and recognised
it as th.e eternal and ultimate reality, we cling to it as the eternal
reality (Sat), not forgetting at the same time that inasmuch as,
generally speaking, every cognition implies the synthesis of the Sat.
and Asat (the Universal ego and the particular predicate which, is
the object of the cognition for the time being), the two are in thiy
sense inseparable id. cognition. So that when one speaks of
the Sat alone, there is something of the concrete attaching to tliafc
conception even in its negative character of Neti Neti ; it is thus
1 See Ved. Sutr. Ill, Q. 21 Shankar's  where nature without mind and mind
(-doss on the same, S.B.E., Vol. 38,  without nature are regarded as impossi-
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